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media has been using the word in the meaning of a thing/object. For example, on the radio we can frequently hear expressions like: eto moia istoriia (this is my story/history), eto ego istoriia (that is his story/history), eto drugaia istoriia (it is a different story), eto chuzhaia istoriia (it is a story of someone else), eto sherstianaia istoriia,
kozhanaia, vegetarianskaia, iuzhnaia etc. (it is
the history/story of wool, leather, vegetarianism, South etc.) Let us emphasize that istoriia does not stand for "a story about something" with a plot, resolution and conclusion. Saying eto vegetarianskaia istoriia (this is a vegetarian story) the speaker indicates that he changes the topic of the conversation. He spoke about meat, and the words "vegetarian story" mark the beginning of a narration about vegetarians, vegetarianism in general, special recipes etc. Two hours of attentive listening to morning radio programs and making notes is enough to see that istoriia is, first, something really simple; secondly, something indefinite; thirdly, something strictly personal and subjective. In point of fact, istoriia turns into an opinion, the proverbial "world outlook", which is, naturally, different for everyone and therefore is not subject to any evaluation; it makes no sense to analyse it; it is not exposed to any positive criticism.
Such effect in respect with istoriia as "history" is natural though sad. Historical events are losing their scale; a sports event, an opening of a shop, political elections, an expensive purchase are taken as historical events now.
What used to be a private example out of many within the framework of big old classic history, is now an event of the history, the world's evening sensation.
The hypothesis of this research is the thesis on the dependence of history on the personal memory of a person. One cannot have history without having memory. If we have a history right away, we become vulnerable in a way that we can be imposed this or that history on ourselves. But still, the term history maintains one of its old meanings used by Hegel or by modern school textbooks. The subjects of history are nations, countries, geniuses, world ideas, providence, not vegetarians, athletes or consumers. Equalling these subjects to each other, let us repeat, would mean that history is open for everyone to do anything in it. That is why we suggest that we consider history from the point of view of personal memory.
There is an interesting episode in "The Idiot" by F.M. Dostoyevsky concerning a money issue. Out of pity, Prince Myshkin gives two hundred fifty roubles to a poor student; the plot of the novel turns in such a way that the student takes this money as an offence from the Prince and returns it in public. The meaning of the gesture is to demonstrate that the student is not a beggar and needs no charity. One of the guests opens the envelope and finds only one hundred roubles inside, not two hundred fifty. Burdovsky (the student) and all his company who come to demand a part of the Prince's inheritance begin to argue that the amount of the returned money does not matter. The gesture of return is performed in order to insult the Prince as much as possible, showing Burdovsky off as a noble man.
The company of student Burdovsky is depicted by Dostoyevsky as a new generation of young people, half-socialistic, undereducated, but terribly ambitious. The main thing these young people thrust is the idea of right. They keep repeating that they have a legal right to demand a part of the Prince's inheritance, that they have a right to come into his house, to raise voice at the aristocrats being of non-aristocratic origin themselves. In every utterance poor Burdovsky stumbles and says: "I have a right".
The emphasis on the idea of right and the desire to build a new society on the rightful basis are the distinctive features of our time. However, to understand the basis of right we need to be sure (or at least to try hard to see) that it exists, otherwise we risk assimilating with the company of Burdovsky.
The subject returns the money at a smaller amount than he was given. It is unacceptable from the legal point of view, but from the point of view of the one returning the money it looks spectacular: the money is returned and no one cares how much has been given and taken. As Myshkin gave the money without any receipt, out of his generosity, the payout requires no legal formalities. The fact of the initial presence of a certain amount falls by the wayside. It does not matter anymore whether the money has to be returned or not: it is enough to take it and say: "I don't need your money!" In fact, for Burdovsky both one hundred and two hundred fifty roubles are quite big sums. Psychologically it is not really so important to him how much he returns; to return is the only thing that matters. While logically, as we have just stated, it is acceptable not to return it at all, but just to announce that charity is insulting. However, let us repeat that it involves taking the money and use it at his own discretion. The right to give alms is my free right, and this is the freedom that creates the fact of the almsgiving. In other words, the fact of giving money depends on myself as a subject, or, to be precise, on myself as a personality. And if we imagine that the beggar begins to demand a certain amount of alms, arguing that he also has a right to possess some money, the beggar loses his freedom of personality, just like does the fact of mercy of the almsgiver. Asking for ten roubles of alms instead of the five roubles given looks like the gluttony of a pet who "thinks" that the first and only task of its owner is feeding it. One should see a difference between "know much and remember it" and the phenomenon we call "memory actualization". A person may learn a lot, remember this knowledge, be able to use it solving a crossword puzzle, but not more than that. Plato emphasizes that memory is not new knowledge; we do not learn anything new,
we only recall what we have previously known.
In my memory I recall myself, and without this memory all the other remembered knowledge has very little sense. "Know a lot" has nothing to do with memory. It is impossible to string beads on a non-existent string, on the absence of a string, on something that is not there. With all the beauty of pearls or turquoise, without a binding string, thread or a wire the necklace would not hold, it would fall apart, no matter how nice and expensive the beads are. Let us remark that such type of "remembering oneself" can be also applied to Christian anthropology. The personality is seeking for an "inner self", a divine spark; it returns to the Eden, remembering itself as pristine and pure (interestingly and non-coincidentally, there is a specific prayer anamnesis said during Christian liturgy). Generally speaking, it is the "I need to remember" pattern the Enlightenment era person was also in. For example, Jean-Jacques Rousseau suggested to "remember" that a person in its core is kind, naïve and honest. L.N. Tolstoy "remembered" that it is necessary to live simply, like peasants, or like trees in the forest. In his letter to Gogol V.G. Belinsky "remembered" that the first socialist was no one but Jesus himself.
Psychoanalysis and modern psychotherapy in many of its variants are based on the fact that the patient remembers things that happened to him long ago by himself. That is the value: not to present a document (event) from the past as a fact of someone's archive, but to help the patient to reach the fact of the past on his own.
In all these cases, though different in the core, we can see that memory underlies the personality model; a personality is impossible without it, understanding one's own self is impossible without it. It serves as a reservoir for personal growth, personal desires and simultaneously the purpose, the entelechy of the personality. Without a stable memory structure, the anthropological frame is also lost. However, the persons having In other words, it means to live with this thing. It is common for historians to think that during the High Classical period Greece had no sense of history and the past. If so, we arrive at the conclusion that the Greeks were guided by a heroic personality. Such personality is mostly geared to the eternal future and full self-realization. Achilles knows of his death, but he also knows that before he dies young he will have accomplished enough feats to be remembered by his successors forever.
The personal memory support is essential, but it is nothing but support required to keep the person/subject within the limits of wholeness.
Achilles is meant to be a hero and he becomes one. Possessing its own, conventionally speaking, "healthy" and full memory, a subject can always restore the history of things from the events of the past and make a step into the future. The motto of the Enlightenment: "Wake up, Duke, there are some great deeds waiting for you!" means that it is a personality that creates history; that the great deeds will be done by the one who has just got up from the bed. The great deeds will be just "waiting"; as they are, their greatness is only potential, and without the person's interference they will just continue waiting for their time. The memory is described in spatial, not temporal dimension: "far", "covered with a thick and white layer", "earth". It is not as much about childhood as about something that is not here anymore though it once has been. In respect of childhood, the "now" moment is emphasized.
Everything that happened there is now. Recalling himself, the subject of the memory is aspiring to move where he wants to "swim", he is willing to reach the "shore". It is memory that gives him the strength to "swim", i.e. it is the driver of the movement and in this respect it is directed at the future. Without this memory of the mushroom rains and cherries there is no future. At the same time we think of death, of the "last time" and we "are seeking answer". As the idea of death does not appear from the childhood itself, it means that the movement forward goes so far that death becomes visible. The idea of death is reflexive; the protagonist of the poem realizes that "to the drunken state" does not mean "to death". But still the question of death is up. The "last time" is the possibility of losing memory, and, consequently, terminating the trip to the faraway shore, i.e. to the future. The war the film is dedicated to is that state where death may be encountered at any moment.
In the film the subject of such memory, all the smallest things and details ("mushroom rains", "cherry-trees bowing to earth"). These trifles and certain facts of the past form the framework / structure / base / foundation of the personality, and it is there, "home", the protagonist begs his grief and pain to go. All these facts are both in the past and future, though it is evident that I of the future does not exist anymore, but there is the desire, the hope to achieve it, just like there is a hope to win, without which the victory would never happen.
Stierlitz is a character of the extremely sophisticated temporal structure of "I". He finds himself in a continuous borderline situation.
If on the open front every attack is followed by the everyday frontline life, every partisan raid is followed by going underground, to the forest is the primary of Stierlitz, while the personal is oppressed, pushed back and forgotten.
However, his personal memory is just "covered"; it is neither hidden, forgotten nor "switched off" for a while until the victory. It is covered as something that is carefully stored.
It is clear, because in the hardest moments the memory of the past is "retrieved" from its safe to fill all the deeds with meaning. It is important to understand why the grief and pain that overfill Translator's note: Russian word «история» istoriia has two meanings: story and history.
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